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For the New-England Telegraph. 
Tue Fear or Gop. 
By Tuomas Wittiams, Providence, R. I. 


To fear God is so important a duty, that it is frequently tied in 
the Scriptures to denote the sum and essence of real and practical 
piety. It is also declared to be wisdom: and to be the beginning 
of wisdom. When the Holy Spirit, by the Psalmist, calls upon 
children to hearken to his instructions, he says, “I will teach you 
the fear of the Lord.” Itis often asked, who shall not fear God ? 
And God says, “ Will ye not fear me?’”’ To fear God and to keep his 
commandments, is declared to be the whole duty of man. Without 
the true fear of God, no proper regard is shown to him by his 
creatures. And they, who do not fear God, have no true regard to 
man. ‘Their feelings and actions are evil, in respect to their fellow- 
creatures and themselves. That human beings may be wise, holy, 
useful, happy and lovely, they are required to fearGod. In this duty 
the conimencement of piety and the essence of wisdom especially 
consist. The subject, then, which is now before us, demauds and 
deserves the careful and serious attention of every person. 

In our attention to this subject it is proposed, in the first place, to: 
show in what the true fear of God consists. 

There may be sucha fear of God, as is unholy and sinful. The’ 
devils do, in some manner, fear God. Aad other sinful creatures 
may fear God, without any proper regard to him and wholly from a 
selfish regard to themselves. But holy creatures have the true fear 
of God. And it is impoftant to understand, in what their fear 
consists. On this subject it may be observed, 

1. That it does not consist in such a fear, as arises from an 
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apprehension of evil. Sinful creatures may fear God, because they 
expect to suffer evil from him. But holy creatures may fear God, 
white they are blessed with an assurance, that they shall receive no 
evil from his hands. It is, then evident, that the true fear of God 
does not arise from an apprehension of evil. ‘The most pious per- 
sons, while they enjoy the brightest evidence of the friendship and 
favor of God, do most highly fear his name. Angels and saints in 
heaven, though they are forever removed from the fear of evil, do 
always fear God. Many imagine there caf be no reason to fear 
God, without an apprehension of evil from him. But such fear, as 
arises from an apprehension of evil, is directly opposite to the true 
fear of God. Nor, 

2. Does the true fear of God consist in an impression of terror. 
The state of a person, whose mind is impressed with terror, would 
be unhappy and painful. But the right fear of God is consistent 
with the highest degree of happiness. While the mind of a person is 
filled with such fear, it may be calm and quiet. By a false fear of 
God, the minds of persons may be afflicted and terrified, in view of 
his character and conduct. God may be an object of such dread 
and terror to their minds, that they may wish there were no such 
being and may be filled with distress and torment by his holiness and 
majesty. But the true fear of God is attended with no painful 
impression of terror. 

3. The proper fear of God consists in a reverent regard to him. 
Such regard God requires of his rational creatures. And it is what 
they ought always to feel and express towards him. “ Holy and 
reverend is his name.” And he ought to be regarded according to 
his real character. Disregard and irrevence towards God are 
absurd and sinful. Such a holy fear of God, as consists in a reverent 
regard to him, is a proper and happy affection. They who maintain 
it, are not pained, but pleased in view of God. Such fear excites 
their attention and affection towards God and guards the heart 
against what is evil and hateful in his sight. In sucha reverent 
regard to God, a true and proper fear of ‘his great and holy name 
consists. 

It is now proposed, in the next place, to show what the fear of 
God implies. A proper reverence towards God does not exist alone, 
in the mind of any creature. It is connected with other things, 
which are essential to its existence. 

1. The fear of God implies a clear and distinct impression of his 
existence. While the mind of a person is nof impressed with a 
thorough conviction of the divine existence, there can be no true 
fear of God before hiseyes. God will not be feared by such persons, 
as are in ignorance, or uncertainty respecting his existence. Nor 
will he be feared by those who have only a confused and transient 
notion, that there is such a being. To the true fear of God it seems 
necessary, that there should be such a conviction of his existence, 
as shall fill and affect the mind. Imaginary impressions respecting 
his existence will not have a proper influence. Their influence 
cannot be rational and permanent. Such an impression of the 
divine existence, as arises from decisive evidence and is maintained 
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by plain and solid reasons, is necessary to the true fear of God. 
Such fear implies a clear and distinct impression of his existence. 

2. It implies a correct and thorough knowledge of his perfections. 
Though God is believed to exist, yet without a true knowledge of 
his character, there cannot be a right spirit and conduct towards 
him. The fear of God will be in proportion to the clearness and 
extent of the knowledge, which may exist in respect to his perfections. 
It is in view of his perfections, that he is seen to be worthy of that 
reverence, in which an holy fear of God consists. ‘l’o such a fear 
it seems necessary, that his natural and moral perfections should be 
so fully discovered, as to influence and arouse the mind. God will 
never be truly feared, unless he is truly known. It is not ignorance 
and error, but truth and knowledge respecting God, that afford the 
proper motives tofearhim. Such are the perfections of the Supreme 
Being, that when they are discerned, he must be known to be the 
worthy object of supreme regard and reverence to every rational 
creature. A thorough and correct knowledge of the divine perfections 
is always implied in the true fear of God. 

3. The the true fear of God implies the exercise of holy aTections 
towards him. Without holy affections there is nothing, that is right 
in the character and conduct of rational beings. If then, in the 
true fear of God, there is anything, that is right, it must imply the 
exercise of holy affections. ‘The exercise of every affection, that is 
holy, is perfectly consistent with the fear of God. This fear implies 
true love to God. And it does not exclude, or oppose true faith, or 
hope, or joy, or any other Christian grace, or virtue. The true 
fear of God is essentially of the same nature, as other holy and 
gracious affections. If it did not imply real holiness, it would not 
be truly virtuous. It does, therefore, always imply the exercise of 
holy affections towards the Supreme Being. 

It now remains in the last place, to show why all persons ought 
truly to fear God. To fear God, with holy and supreme reverence, 
is the duty of all persons at all times and in all places and in ail 
things. Yet this fear of God is not natural, nor common to man- 
kind. And many persons never seriously consider, nor inquire, 
why they should fear him. Why, then, should every person truly 
fear God? ‘To this question it may be answered, 

1. That God is to be feared for the greatness of his character, 
Any object, that is truly great, is suited to afiect and overawe the 
minds of human beings. Mankind naturally have a fear, in respect 
to their fellow-creatures, who are exalted above themselves. We 
cannot easily, nor properly, treat with disrespect and irreverence 
such persons, as are eminent for their talents, or acquirements, for 
their exertions, or offices. But what are all human beings? and 
what are the most exalted creatures, that can exist—in the presence 
of the great and holy Creator of heaven and earth? It is written— 
“* All nations before him are as nothing; and they are accounted to 
him less than nothing and vanity.” God is eternal, infinite and im- 
mutable in every possible perfection. In view of his greatness and 
goodness, of his glory and beauty, the hosts of angels veil their faces. 
Jn view of his holiness and majesty, the greatest and best of human 
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beings are as dust and ashes. The greatness of the divine character 
is suited to raise the minds of all created beings towards God, with 
the highest attention and reverence. The prophet says unto God, 
“O Lord, thou art great and thy name is great in might. Who 
would not fear thee, O king of nations?” He also says, “ At his 
wrath the earth shall tremble and the nations shall not be able to 
abide his indignation.” In the greatness of his power and wrath, 
God is able to cover the earth with darkness and terror and to fill 
all nations with fear and dismay. On account of his greatness, 
which is in all respects infinite, God is the proper object of holy fear 
and supreme reverence to every human being. 

2. God is to be feared for the sovereignty of his purposes. He 
formed his purposes respecting all creatures and al! events in the 
eternal counsel of his own will. And there is no being, who is 
able to frustrate, or control his holy designs. ‘The designs, the 
exertions and interests of all other beings are under his supreme 
control. In the formation and accomplishment of his purposes, 
God appears to be the only proper and worthy object of supreme 
reverence to all other beings. All creatures must appear feeble and 
dependent, while God declares “the end from the beginning and 
from ancient times the things, that are not yet done, saying, My 
counsel shall stand and I will do all my pleasure.” It is in view of 
his sovereign purposes, that human beings appear to have been 
filled with the highest reverence towards God and the deepest 
self-abasement. Job says of God, “he is of one mind and who can 
turn him? and what his soul desireth even that he doeth. For he 
performeth the thing, that is appointed me. When I consider, I 
am afraid of him.” ‘The same view of God appears to have affected 
and humbled the haughty spirit of Nebuchadnezzar. He says of 
God, “‘ He doeth according to his will in the army of heaven and 
among the inhabitants of the earth; and none can stay his hand, or 
say unto him, What doest thou?” He then says, “ Now I, 
Nebuchadnezzar, praise and extol and honor the king of heaven, 
all whose works are truth and his ways judgment; and those, that 
walk in pride, he is able to abase.” ‘The accomplishment of the 
divine purposes filled the mind of the apostle with the profoundest 
xeverence towards God. Hence he exclaimed, “ O the depth of the 
siches both of the wisdom and knowledge of God! how unsearchable 
are his judgments and his ways past finding out!” The same 
reason led the Psalmist to say, “ Let all the earth fear the Lord ; 
Jet all the inhabitants of the world stand in awe of him. For he 
spake and it was done; he commanded and it stoad fast. The Lord 
bringeth the counsel of the heathen to nought: he maketh the 
devices of the people of none effect. The counsel of the Lord 
standeth forever, the thoughts of his heart to all generations.” No 
other consideration is better suited to overawe and humble mankind 
and to fill their minds with holy reverence towards God than the 
sovereignty of his purposes. In view of his purposes all other 
beings appear as nothing; and God appears in his holiness and 
majesty, as the sovereign of the universe. 


3. God is to be feared by every person, on account of his universal 
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agency. He, who has made, constantly preserves and governs all 
things. He is present at all times and in all places ; and he is never 
inattentive, or inactive in respect to any creature, orevent. The earth 
and air and fire and water are moved by his supreme agency. The 
numerous tribes of irrational creatures are subject to his control. 
The day and the night and all the seasons and changes of the year, 
are governed by his hand. Every individual, family and nation: of 
the earth, with all their designs, interests and enjoyments, are gov- 
erned by his holy and sovereign iufluence. The holy and happy 
spirits of h2aven and the sinful and wretched beings, who are confined 
in the prison of hell, are subject to the sovereign hand of their holy 
and blessed Creator. It is written—‘‘ Whatsoever the Lord pleased, 
that did he in heaven and in earth, in the seas and all deep places.” 
By the prophet God says, “I am the the Lord and there is none 
else. I form the light and create darkness; I make peace and 
create evil; I, the Lord do all these things.” <A true knowledge of 
the holy and sovereign agency of God, in working all things after 
the counsel of his own will, is suited to penetrate and impress the 
hearts of all rational creatures with an holy fear of his great and 
dreadful name. By Moses God says—‘‘ See now that I, even I am 
he and there is no God with me: I killand I make alive; I wound 
and I heal: neither is there any, that can deliver out of my hand.” 
The wonders of creation, providence and redemption, the works, 
which God has done in heaven and earth and hell, are designed and 
suited to manifest the greatness and goodness of God and to excite 
and maintain the highest reverence of all rational creatures. The 
heart of every person ought to be affected and governed by the true 
fear of God, for the greatness of his character, the sovereignty of his 
purposes and his universal egency. For it is evident from these 
considerations, that “of him and through him and to him are all 
things, to whom be glory forever. Amen.” 

From the preceding observations it is evident, that the true fear 
of God is consistent with rational piety. Such fear is not any 
absurd, or improper impression, that might arise from unreasonable 
imaginations, or delusive apprehensions, Yet it has sometimes been 
said, that we ought to love God and rejoice in him; but that there 
is no reason to fear him. Such notions arise from ignorance, or 
error, respecting the fear of God. They, who have such notions, 
probably imagine, that the fear of God cannot exist, without an 
impression of terror and distress. , It is certain that holy creatures 
have no reason to be terrified and distressed in view of God. But 
they have reason to regard him with the highest reverence. Such 
reverence is not excluded by the true love of God, but is implied in 
it. It is as rational to fear God, as it is to love him; and the true 
fear of God is essential to the existence of rational piety and of all 
those affections and services, which creatures are bound to render 
to their great and holy Creator. With right views of the fear of 
God, it must be evident, that it ought to have a powerful and prev- 
alent influence upon the affections and actions of every rational 
creature. Besides, the true fear of God is consistent with the 
highest degree of religious enjoyment. ‘The fear which commonly 
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exists in human beings, is unholy and sinful. It is the selfish fear 
of evil; and produces pain and distress. Hence they are apt to 
suppose, that fear, even when it respects God, must be inconsistent 
with happiness. But such a supposition arises from false views of 
the fear of God. Such fear of God, as consists in reverence, is an 
exalted and happy affection. Hence it is written—‘ Happy is the 
man, that feareth always.” ‘There is a fear, in respect to God, which 
is sinful and painful. John seys—‘ fear hath torment.” But that 
fear, which hath torment, does not consist in holy reverence towards 
God. The true fear of God leads his creatures to esteem and treat 
him with affection and honor. Such conduct towards God is not 
attended with painful terror, or slavish dread, but produces delight 
and happiness. While holy beings regard God with reverence, they 
are happy in his service and favor. And the true fear of God is 
always perfectly consistent with the highest degree of religious 
enjoyment. 

it is also evident, that the true fear of God will increase with 
advancement in real religion. It seemsto be sometimes supposed 
by professors of religion, that persons may make such progress _ in 
religious confidence and enjoyment, that they may be relieved from 
every fear. And sometimes, as persons imagine they advance in 
religion, they indulge a spirit of carelessness and irreverence towards 
God. But such religious confidence and enjoyment, as are founded 
on correct principles, have not the smallest tendency to remove the 
true fear of God froma person’s mind. As real progress in religion 
increases the knowledge and impression of the divine existence and 
perfections, it will always be attended with increasing humility and 
reverence towards God. They, who have the greatest knowledge 
of God and the highest affection to him, will be the most disposed 
to honor and exalt his name. The most pious persons on earth 
have had the fear of God most constantly before their eyes and the 
most deeply impressed on their hearts. And angels and saints in 
heaven fear God, in exact proportion totheir knowledge and holiness. 
oly creatures will forever discover greater and greater reasons and 
motives to reverence and exalt the supreme being. His dignity 
and glory can never lessen, but will always increase in their view, as 
they advance in knowledge and holiness. As saints on earth advance 
in real religion, their fear of God constantly increases. 

And it may be also observed, that they, who are destitute of the 
fear of God, are wholly sinful in their moral character. In respect 
to God they have no right views, feelings, nor actions. They, who 
do not truly fear God, have not an heart to believe any true doctrine 
in respect to him. Nor have they an. heart to obey his requirements, 
nor to confide in his promises, nor to enjoy his friendship, nor to 
avoid his displeasure. ‘They, whodo not fear God, are destitute of 
real goodness; and they have hearts, that are full of evil. The 
apostle closes his description of the total sinfulness of mankind, by 
saying —‘ There is no fear of God before their eyes.” Yet many 
persons, who are not disposed to believe that they are totally sinful, 
plainly show by their words and actions, that they have no true fear 
at God before their eyes. They, who fear God, will not be guilty 





THE FEAR OF GOD. 9 





of lying and deceit in his presence, while he hears what they say 
and marks their conduct. They, who fear God, will not profane 
the Sabbath, which is his holy and blessed day ; and which he claims 
for his worship and praise. Nor will any profane words be spoken 
by such persons, as truly fear God. ‘These evil practices, in which 
many persons indulge themselves with little conviction of their wick- 
edness, would be wholly checked and suppressed by the true fear of 
God. But such words and actions, as prove that a person has not 
the fear of God before his eyes, do also prove his total sinfulness. 
“ The fear of the Lord is the beginning of wisdom.’? They, who do 
not feat him, have no true wisdom, nor goodness; and are entirely 
sinful in their character and conduct. 

It is also evident from the subject before us, that it affords every 
person an opportunity to form acorrect judgment respecting himself. 
‘They, who truly fear God, have real piety and goodness. But they, 
who do not fear him, have no true goodness, nor knowledge. In 
the scriptures the fear of God is mentioned more frequently than 
any other duty, or virtue, as an evidence of piety. Abraham, 
Joseph and Job and many other persons, who were eminent for their 
piety, are said to have feared God. But they who have been without 
his fear, are declared in the scriptures to be filled with wickedness. 
They, then, who would form a true judgment of their own character 
and conduct, may do it, if they will faithfully inquire and consider, 
whether they truly fearGod. They, who do not reverence his great 
and holy name must be wholly destitute of holy affections. But 
they, who truly fear him, according to the scriptures and according 
to reason, have the first and brightest evidence of true love and 
friendship to God. And they have a sure title to his friendship and 
favor. 

From the reasons, which should induce us to fear God, it is 
evident that they, who truly fear him, will be relieved from all other 
fear. In view of God and with a right spirit towards him, they will 
be conscious, that all other beings and objects are as nothing before 
him. The greatness of his character, the sovereignty of his pur- 
poses and his universal agency spread light and glory and beauty 
over all creatures, objects and events. And they serve to turn and draw 
the hearts of pious persons to him, with supreme reverence, confidence 
and delight. While they fear God, they are relieved in respect to 
every fear of evil and feel safe andhappy. But they, who are desti- 
tute of this feer, will be greatly distressed by a conviction of the 
truth respecting God. By the light of truth, they will be obliged to 
behold and acknowledge the greatness of his character, his sover- 
eign purposes and universal agency. ‘They will be convinced of 
his greatness and his glory in all his designs and in all his works. 
The universe will appear to be filled with his glory. And they will 
be sensible, that the true fear of God ought to fill their hearts and 
govern all their conduct. But the truth will show all persons, who 
do not fear God, that they treat the supteme being, who is infinite 
in holiness and majesty, with enmity and contempt. And they will 
see and feel the weight of that wrath, which they will forever deserve 
from his power and justice. When the spectators saw what was 
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done at the death of the Savior, they feared greatly ; though they 
had before treated him with the greatest abuse and derision. When 
the wicked shall perceive, by the light of divine truth, what God is 
and what he has done and what he has designed to do, they will be 
distressed and tormented with terror and dismay. Then they will 
say to the mountains and to the rocks—" Fall on us and hide us 
from the face of him, that sitteth on the throne and from the wrath 
of the Lamb.” But from his face they cannot be hid; from his 
hand they cannot escape ; and from his Wrath they cannot then be 
saved. ‘That fear which hath torment, will pain their souls forever 
and ever. Let every person, then, be watchful and careful to live 
in the true fear of God. The constant performance of this duty is 
the only guard against sin, trouble and sorrow. The Psalmist says 
—‘ I have set the Lord always before me ; because he is at my right 
hand, I shall not be moved.” Every person should always maintain 
a sight and sense of the greatness of God, his sovereign purposes and 
his holy and supreme agency. From the scriptures it is evident, that 
the true fear of God has had the most powerful, constant and happy 
effect upon pious persons. And the wise man says to every person 
—‘ Be thou in the fear of the Lord all the day long.” 





For the New-England Telegraph. 


Free Discussion IN RELATION TO AMERICAN 


SLAVERY. 


Tue right of free disscusion on all matters relating to the poblic 
welfare, private satereal, morals, politics and religion, has ever beer 
claimed by American citizens. ~The spirit of free inquiry is that 
of enlightened philanthropy. It is the true genius of a republican 
government; and, when regulated by sound reason and a due regard 
to moral principle, is one of the strongest barriers against oppression 
and usurpation. It isthe foundation of that kind of intelligetice, 
which is yet, under the influence of the Spirit of God, to emancipate 
a world lying in wickedness, and to fill the earth with truth and love, 
and joy and peace. It belongs to superstition, bigotry and despot- 
ism, strengthened by crime and corruption, either to suppress or to 
discourage investigation. It is a divine maxim, tested by the 
experience of all ages, that “ those who do evil, hate the light, and 
will not come to it, lest their deeds should be reproved ; but he that 
doeth truth, cometh to the light, that his deeds may be made manifest, 
that they are wrought in God.”’* 

Free discussion tends to develop principles, to elicit facts, and 
to shed light. If not essential, it is an important aid to the acquisi- 
tion of that knowledge, which is necessary to the maintenance and 
enjoyment of civil and religious liberty. Onet of the earliest 


* John iii. 20, 21. 
t Tuomas Dawes. 
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eulogists of American principles and patriotism, has expressed him- 
self in the following rhetorical strain, in favor of that thirst for 
knowledge, which he considers the very soul of rational liberty. 
“ That education is one of the deepest principles of independence, 
nead not be be labored in this assemply. Inarbitrary governments, 
where the people neither make the law nor choose those who legis- 
late, the more ignorance the more peace. But in a government 
where the people fill all the branches of the sovereignty, intelligence 
is the life of liberty. An American would resent his being denied 
the use of his musket ; but he would deprive himself of a stronger 
safegard, if he should want that learning which is necessary to a 
knowledge of his constitution. 

“Tt is easy to see that our agrarian law and the law of education 
were calculated to make republicans; to make men. Servitude 
could never long consist with the habits of such citizens. Enlight- 
ened minds and virtuous manners lead to the gates of glory. The 
sentiment of independence must have been connatural in the bosoms 
of Americans, and sooner or later, must have blazed out into public 
action. Independence fits the soul of her residence for every noble 
enterprise of humanity and greatness. Her radiant smile lights up 
a celestial ardor in poets and orators, who sound her praises through- 
out all ages; in legislators and philosophers, who fabricate wise and 
happy governments in dedication to her fame ; in patriots and heroes, 
who shed their lives in sacrifice to her divinity.” 

One of the most enlightened politicians,* that ever graced the 
halls of an American Congress, has said of one of the profoundest 
and most sagacious statesment with whom our country has ever 
been favored; “It is rare, that a man, who owes so much io nature, 
descends to seek more from industry; but he seemed to depend on 
industry as if nature had done nothing for him. His habits of 
investigation were very remarkable ; his mind seemed to cling to 
his subject, till he had exhausted it. Hence the uncommon superi- 
ority of his reasoning powers, a superiority that seemed to be 
augmented from every source, and to be fortified by every auxiliary, 
learning, taste, wit, imagination, and eloquence. These were em- 
bellished and enforced by his temper and manners, by his fame and 
his virtues. It is difficult, in the midst of such various excellence, 
to say, in what particular the effect of his greatness was most mani- 
fest. No man more promptly discerned truth ; noman more clearly 
displayed it:—it was not merely made visible—it seemed to come 
bright with illumination from his lips. But prompt and clear as he 
was, fervid as Demosthenes, like Cicero, full of resource, he was not 
less remarkable for copiousness and completeness of his arguments, 
that left little for cavil, and nothing for doubt. Some men take their 
strongest argument as their weapon, and use no other; but he left 
nothing to be inquired for more—nothing to be answered. He not 
enly disarmed his adversaries of their pretexts and objections, 
but he stripped them of all excuse for having urged them ; he con- 
founded and subdued, as well as convinced. He mdemnified them, 


* Fisher Ames. 
+ Alexander Hamilton. 
29 
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however, by making his discussion a complete map of his subject ; 
so that his opponents might, indeed, feel ashamed of their mistakes, 
but they could not repeat them. In fact, it was no common effort 
that could preserve a really able antagonist from becoming his convert; 
for the truth, which his researches so distinctly presented to the un- 
derstanding of others, was rendered almost irresistibly commanding 
and impressive by the love and reverence, which, it was ever apparent, 
he profoundly cherished for it in his own. While patriotism glowed 
in his heart, wisdom blended in his speech her authority with her 
charms.”* 

In exact accordance with the principles here advanced, and the 
most prominent characteristics of those who have been considered 
the chief defenders of our civil rights, the Federal Constitution pro- 
vides, that ‘‘ Congress shall have power to promote the progress of 
science and useful arts ;’—and “ shall make no law abridging the 
freedom of speech, or of the press; or the right of the people peace- 
ably to assemble, and to petition the government for a redress of 
grievances.” 

The right and necessity of free discussion, investigation and 
acquisition of useful knowledge, seems to have been interwoven 
with the whole system of the body politic, and must be rooted in 
those first principles, or self-evident truths, which are set forth in 
Tue Decraration or InpepenpENce. ‘ We hold these truths to be 
self-evident, That all men are created equal; that they are endowed 
by their Creator with certain inalienable rights; that among these 
are life, liberty, and the pursuit of happiness.” 

Now when we look at this system of American liberty, or what 
is called genuine republicanism, in connection with the system of 
American slavery, what do we behold? We are obliged to witness 
the strange incongruity of a DOUBLE-HEADED MONSTER !—like a 
heathen god with two faces, the one presenting all the lovely feat- 
ures of an angel of light,and the other the black visage of the prince 
of darkness. Americans have been celebrated for their ingenuity ; 
but no inhabitant of the old world, nor any creature, save an apostate 
spirit, would ever have dreamed, that they could succeed in 
grafting the cion of slavery upon the tree of liberty, or in causing 
the Dead Sea and the Stygian gulf to flow in the same channel 
with the waters of life! But, they have succeeded, in appearance 
at least; and there are not a few who would make us believe, that 
the branch of freedom and the cion of slavery will continue to grow 
and flourish upon the same stock; and that the deadly waters of 
“Styx” are “clear as crystal, proceeding from the THRONE OF 
cop!” One class of our citizens are cheered with the bread and 
water of life, encouraged by the light of science and religion, and 
urged on to the profoundest research and investigation, that they 
may be the better qualified to maintain and defend the principles of 
civil and religious liberty, and enjoy the blessings of freemen ;— 
another class are purposely shrouded in the darkness of ignorance, 
denied the blessings of the gospel of Christ, and shut out from every 





* Skeich of the character of ALEXANDER Hamitton -—Works of Fisher Ames. p. 287. 
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thing, which tends in the least to raise them from a state of moral 
degradation and abject wretchedness, that, under the same constitu- 
tion of civil government, and in the same land of boasted civil and 
religious liberty ! they may be holden in everlasting servitude!! On 
every Fourts or Jury, when the songs of liberty are chanted to 
heaven, and the roar of artillery, from hill to vale, thunders, that a 
NATION IS FREE!—the groans, and sighs, and shrieks, and the 
clanking of chains of two millions and a half of American vassals, 
form a continued accompaniment, which “enters into the ears of 
the Lord of Sabaoth !” , 
But since the citizens of New-England happen to be of that 
favored class, who are urged to investigate, and are not as yet 
denied the right of free discussion ; let them be persuaded to take a 
distinctive view of American slavery, and see how it compares with 
the Word of God, with the great law of love, and with those very 
principles, which, on every anniversary of the nation’s jubilee, are 
sung in the strains of ten thousand anthems, and proclaimed from 
the lips of as many eulogists. ‘Io aid my readers in taking such a 
view of this great moral and political evil, will be a distinct object 
of another communication. Evaruras. 








For the. New-England Telegraph. 
Exposition. 


‘ Therefore we both labor and suffer reproach, because we trust in the living 
God, who is the Savior of all men, specially of those that believe.” 
1 Trwotuy, iv. 10. 


In Paul’s epistles to Timothy, he directs him what to do, and 
what to teach. He charges him before God and the Lord Jesus 
Christ, to be faithful in preaching the word of truth. He also 
reminds him of the trials he must endure, and of the opposition he 
must encounter, while he remained steadfast in the service of Christ. 
‘These were only such trials as had been endured and encountered 
before him, by the apostles and prophets, who exhibited the true 
character of God, and trusted in him for salvation through Jesus 
Christ. Hence, Paul, speaking of himself and others, says, “ For 
therefore we both labor and suffer reproach, because we trust in the 
living God, who is the savior of all men, specially of those that 
believe.” That is to say, ‘‘ We both labor and suffer reproach, because 
we firmly believe and plainly teach, that God, in a certain sense, is 
the Savior of all men, but in a peculiar and special sense, the Savior 
of those only who believe.” 

In order to have a clear and correct view of the two propositions 
* contained in this passage of scripture, it seems necessary to inquire, 
* first, in what sense God is the Savior of all men; and then to show 
that he is, in a peculiar and special sense, the Savior of those only- 
who believe. 

In what sense, then, is God the Savior of alJ men? It isevident, 
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that God is not the Savior of “ all men,’’ in the same s nse that he is 
the Savior of “those who believe.” Otherwise, there would be no 
propriety in the apostle’s language. The term, “specially”? conveys the 
idea, that he is thé Savior of “ those who believe,” in a peculiar sense, 
and different from the one in which he is the “ Savior of all men.” 
There are several reasons, why God is called the Savior of all men, 
which ought to be distinctly considered. 

God is called “the Savior of all men,” because he considers the 
salvation of all men as, in itself, exceedingly desirable. God knows 
perfectly the value of every soul in existence. He knows also, that 
one soul is, in itself, as valuable as another. He must therefore, in 
itself considered, desire the salvation of every individual. God is a 
being of infinite benevolence, and his tender mercies are over all 
his works. It would be inconsistent with the perfection of his 
character, if he did not view the salvation of all men, as in itself 
' considered, exceedingly desirable. Accordingly he has expressed 
his feelings in the strongest language, and given the highest assur- 
ance of his compassion. It is declared by the apostle Peter, that 
God is “ not willing that any should perish, but that all should come 
to repentance.” God himself says to the sinner, “ Have I any 
pleasure at all that the wicked should die ?’—‘‘ Turn ye, turn ye; 
for why will ye die ?”—* Cast away from you all your transgressions, 
whereby ye have transgressed; and make you a new heart and a 
new spirit ;—for I have no pleasure in the death of him that dieth ; 
—wherefore turn yourselves, and live ye.” ‘“ How shall I give thee 
up, Ephraim? how shall I deliver thee, Israel? how shall I make 
thee as Admah? how shall.I set thee as Zeboim? my heart is wrned 
within me, my repentings are kindled together.” The apostle Paul 
exhorts Timothy, “ that, first of all, prayers, intercessions, and giving 
of thanks, he made for all men ;—for kings, and for all that are in 
authority ; that we may lead a quiet and peaceable Jife in all godli- 
ness and honesty. For this is good and acceptable in the sight of 
God our Savior; who will have all men to be saved, and come unto 
the knowledge of the truth.” It is evident, then, both from reason 
and scripture, that God ardently desires, in itself considered, the 
salvation of all mankind; and, on this account, he is said to be 
** the Savior of all men.” 

God may be said to be the Savior of all men, because he has 
provided a ransom for all. The atonement of Christ is sufficient 
for every sinner of the human race. It required precisely the same 
atonement, that an individual might be saved, as it did to open a 
door for the salvation of the whole world. The atonement was 
made on God's account; “ that he might be just, and: the justifier 
of him who believeth in Jesus.” This atonement is called aransom, 
because by it sinners are redeemed from death. God has certainly 
provided a ransom, therefore, sufficient for the whole human family. 
Accordingly it is written, that Christ “ tasted death for every man.” 
* He is the propitiation for our sins, and not for ours only, but also 
for the sins of the whole world.” Theré is great propriety, therefore, 
in calling God the “ Savior of all men ;” because he has provided a 
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God, moreover, offers salvation to all. The invitations of the 
gospel are given in the most general terms. ‘Ho, every one that 
thirsteth, come ye to the waters, and he that hath no money ; come 
ye, buy and eat; yea, come, by wine and milk without money and 
without price.”—‘ And the spirit and bride say, come. And let 
him that heareth say, come. And let him that is athirst, come. 
And whosoever will, \et him take of the water of life freely.”” There 
can be nothing more evident, than that God freely offers salvation to 
all, without discrimination. 

It is no less evident, that God will certainly save all who accept 
the invitation. This is declared in the most explicit terms. In 
the eighteenth chapter of Ezekiel, God says, “If the wicked will 
turn from all his sins that he hath committed, and keep all my 
statutes, and do that which is lawful and right, he shall surely live, 
he shall not die. All his transgressions that he hath committed, 
they shall not be mentioned unio him; in his righteousness that he 
hath done he shall live.” Our Lord Jesus Christ says, ‘‘ Come unto 
me all ye that labor and are heavy laden, and I will give you rest. 
Take my yoke upon you, and learn of me; for I am meek and 
lowly in heart; and ye shall find rest unto your souls. For my 
yoke is easy,and my burden is light.”—‘ Him that cometh unto 
me, I will in no wise cast out.” It is certain, then, that God will 
save every one who accepts the invitation, or complies with the 
conditions of the gospel, Since therefore, God offers salvation to all, 
and will certainly save all who accept the invitation; there is the 
greatest propriety in calling him “ the Savior of all men.” 

But, the passage under consideration, also conveys this idea, that 
God is, in a peculiar and special sense, the Savior of those only who 
believe.” Therefore.we both labor and suffer reproach, because we 
trust in the living God, who is the Savior of all men, specially of 
those that believe.” 'The belief here spoken of, is that faith in 
Christ, which is the condition of pardon. This condition is 
expressly made by Christ himself. ‘“ He that believeth, shall be 
saved.”—~“ Believe on the Lord Jesus Christ, and thou shalt be 
saved.” 7 

Now it is evident, that none but those who believe in Christ, 
comply with the conditions of salvation. To them, therefore, 
Christ, “ who is God over all, blessed forever,” is a special Savior. 
Here, then, the distinction in the passage is exceedingly plain. 
God is certainly the Savior of those “‘ who believe,” in a very different 
and “ special” sense, from what he is of any others of the human 
family. 

Two or three examples will illustrate this distinction. A minister, 
for instance, is settled over a parish. There is certainly a propriety 
in calling him the minister of the whole parish. But he is 
** specially’’ the minister of those only who attend upon his minis- 
trations, and avail themse]ves of his parochial duties. The inhab- 
itants of a town sometimes invite a physician to settle with them. 
He is then called the physiciam of the town. But he is certainly 
. the physician, in a special sense, of those only who employ him, 
Ten American citizens are taken captive by a barbarous nation, 
and doomed to slavery. A benefactor arises, and freely offers to 
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pay their ransom, upon condition that they will agree to return to 
the United States. Seven of these captives cheerfully and joyfully 
accede to the proposition. But, three of ien reply, Before we will 
agree to return to the United States, we will die in slavery. Now 
this benefactor may certainly be called the redeemer of all those 
captives, in a general sense; because he has made the offer to all, 
and deposited the money for their ransom. But he is certainly the 
redeemer, in a peculiar and special sense, of only the seven, who 
comply with the conditions which he proposed.: So of God. He is 
called the Savior of all, because he desires the salvation of all; 
because he has provided a ransom for all; because he offers salvation 
to all upon certain conditions; and because he will certainly save 
all who comply with those conditions, or accept the invitation. But 
he is “‘ specially” the Savior of those only who believe; because 
they aloné accept the invitation, or comply with the conditions upon 
which salvation is offered. 

This exposition of the passage before me is moreover evident, 
because none but those who believe can be essentially benefitted 
by the provision which God has made for their salvation. Though 
God has made the most ample provision for all mankind, and offered 
salvation on the lowest condition possible; it is evident that this 
provision can avail nothing to those who reject it. In the examples 
which I have introduced for illustration, it is plain, that those who 
will not attend the ministrations of the preacher, cannot be benefitted 
by his labors; those who do not employ the physician, cannot be 
benefitted by his skill and practice; and the three captives, who 
will not accede to the condition of their redemption, cannot be. 
benefitted by the munificence of their benefactor, but must remain 
in slavery. Those, therefore, who do not believe, but refuse to 
comply with the conditions of salvation, can certainly receive no 
special or essential benefit, either from the expressions of divine 
Jove, or from the ransom which God has provided, or from the offers 
of pardon, or from any thing else which God has done ‘for their 
salvation. 

On the other hand, those who will not believe, or, in other words, 
comply with the conditions of salvation, must inevitably be lost. 
God declares repeatedly, that if the wicked refuse to turn from his 
transgressions, he shall not live, he shall surely die. ‘ God is angry 
with the wicked every day. If he turn not, he will whet his sword, 
he hath bent his bow and made it ready.”——“ The wicked shall be 
turned into hell, with all the nations that forget God.”"—* He that 
believeth and is baptized shall be saved ; and he that believeth nut 
shall be damned.” 

There is still another reason why God is the Savior “ specially of 
those who believe.” They are the only persons upon whom he 
bestows his special grace, or whose hearts he renews and sanctifies 
by the power of the Holy Spirit. God is under no obligation to 
renew the hearts of sinners. ‘They are all alike by nature, opposed 
to the gospel, children of wrath, dead in trespasses and sins. If he 
renews the heart of an individual, then, it must be by an act of 
sovereign and special grace. This grace, God bestows upon none, 
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whom he has not designed to save. But all those who were given 
to Christ from everlasting, he makes willing in the day of his power. 
Hence Christ says, “ All that the Father giveth me shall come to 
me; and him that cometh to me, I will in no wise cast out.” The 
apostle says to saints, “‘ You hath he quickened, who were dead in 
trespasses and sins.” —‘‘ By grace are ye saved, through faith; and 
that not of yourselves, it is the gift of God,’—* Whom he did fore- 
know, them he also did predestinate to be conformed to the image 
of his Son, that he might be the first born among many brethren. 
Moreover, whom he did predestinate, them he also called, and 
whom he called, them he also justified, and whom he justified, them 
he also glorified.” Ca.vinus. 





For the New-England Telegraph. 
Tue Justice or Gop VINDICATED. 


Mr. Tuacner,—The following article merits the attention of 
your readers. It comprises a lucid, and [ think correct exposition 
of a passage of scripture, from which sceptics have ofien taken 
occasion to cavil, and tocriminate the divine character and conduct. 
I have selected it from the second volume of the Theological Mag- 
azine, a rare and valuable work, conducted and published in 1797, 
by that sound and assiduous defender of the truth, Cornexivs Da- 
vis. If it meets your views, I hope you will give it an insertion in 
your contemplated Magazine. The article,] have reason to be- 
lieve, was written by the late venerable and pious Samvet Hopkins, 

M. 

Jenovan has expressly declared it, as a part of his character, that 
he will visit the iniquity of the fathers upon the children. He says, 
in Exodus xx. 5. “ For I the Lord thy God am a jealous God, 
visiting the iniquities of the fathers upon the children, unto the third 
and fourth generation of them that hate me.” This part of the 
divine character is a matter of stumbling and offense to many.— 
Some, who think they believe the bible, do really at heart consider 
it cruel and unjust for God to visit the iniquities of the fathers upon 
the children—to punish them for the sins of their parents. And 
infidels, and those who wish to cavil at the scriptures, are often 
crying out against it as a most absurd, cruel, horrid sentiment; and 
urge this passage as a weighty objection against the truth and 
divinity of the sacred scriptures. And if visiting the iniquities of 
the fathers upon the children were really inconsistent with the prin- 
ciples of justice, it would afford an insuperable objection against 
the truth of the bible, which expressly declares, that the Most High 
does this. 

It is proposed, then, candidly to inquire whether “ visiting the 
iniquities of the fethers upon the children” is consistent with the 
dictates of impartial justice? And as the inquiry concerns the 
character of God, and the truth of the scriptures, it becomes highly 
important. 
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In pursuing this inquiry, it is necessary, for the sake of clearness 
and distinction, to explain what is meant by the phrase “ visiting 
the iniquities of the’ fathers upon the children.” It does not mean 
that parents’ iniquities, or sinful exercises of heart, are so imputed 
or transferred to their children, that they do in fact become guilty 
of these sins of their parents. This is impossible ; for as the actions 
of one person cannot be so transferred to another as to become his, 
£0 it is impossible, that the iniquities of parents should be transfer- 
red to their children. This then cannot be the meaning of ihe 
phrase: But it means bringing evils, temporal or spiritual, upon 
children in consequence of the sins of their parents. When God 
brings any calamity or judgment upon persons in consequence of 
the wickedness of their parents or ancestors, and as a token of his 
displeasure against this; he then, in the sense of the scripture, visits 
the iniquity of the fathers upon the children. 

This may be illustrated by many plain facts recorded in the 
scriptures, in which it is evident, that God did thus deal with man- 
kind. A most striking example of this we have in the story of 
Korah, Dathan, and Abiram. In consequence of their impious and 
daring rebellion against the Lord, and as a token of his righteous 
displeasure against this, God caused the earth to open her mouth, 
and swallow them up, with their wives, their sons, and their little 
children. And by thus destroying the children of these rebels did 
God most manifestly visit upon them the inquity of their fathers. 
Achan, who took of the accursed thing at Jericho, is another 

‘ instance of this kind. His sons and daughters, by an express com- 
mand from God, were stoned to death with him, in consequence of 
his sin. The children and infants, who were destroyed when the 
old world was deluged, and when Sodem and Gomorrah were over- 
thrown by a storm of fire and brimstone, were visited by God for 
the iniquities of their fathers. For they suffered great evils, or 
judgments, on account of the exceeding wickedness of their parents. 
God also was pleased to permit Absalom to run into such vicious 
courses, as were destructive to his present and future happiness, in 
consequence of the wickedness of his father David in the matter of 
Uriah. To punish him for his iniquity in this affair, and as a token 
of the divine displeasure against it, God says by his prophet, “ Be- 
hold I will raise up evil against thee out of thine own house, and 
will take thy wives before thine eyes, and will give them unto thy 
neighbor, and he shall lie with thy wives in the sight of this sun.” 

And this threatening God verified by suffering Absalom to rise 
up in a most wicked and unnatural rebellion against his father, to 
defile his wives before the sun, and in the sight of all Israel, and in 
this way to bring himself to a wretched, untimely end. Thus did 
God visit upon him the iniquity of his father, as it was in conse- 
quence of this that he brought himself to ruin. ; 

And both by temporal and spiritual judgments, God, in a very 
remarkable manner, appears to have been visiting the iniquities of 
their fathers upon the Jewish nation. They were the murderers of 
the Lord of glory, and daringly imprecated his blood upon themselves 
and posterity, saying, “ His blood be on us, and on our children.” 
They also, with great bitterness, rejected the gospel, and persecuted 














1835. ] ‘ GOD VINDICATED. 19 





and destroyed the followers of Christ. From that time to the 
present day, therefore, the great body of that nation have been visited 
with very uncommon judgments and calamities. Soon after this 
period their temple, city, and nation were destroyed, with such 
cruelty and slaughter, as hardly to be paralleled in the history of 
nations. Since that time the remains of this wretched people have 
been scattered up and down in almost every country upon earth.— 
They have seldom in any country been allowed the common rights 
of subjects; have often been butchered in multitudes; have been 
sold in throngs as slaves; and in most nations have been cruelly 
oppressed, injured, and trampled upon with impunity. In these 
various ways they seemed to have suffered the peculiar vengeance 
of heaven. And during all this time, they, as a people, appear to 
have been under the most awful spiritual judgments ; to have been 
given up to a judicial hardness of heart and blindness of mind. 

As the apostle expresses it, ‘“‘ God hath given them the spirit of 
slumber ; eyes, that see not; and ears, that they should not hear 
unto this day.’ And although they have been waiting for, and 
disappointed of, their expected Mesias for almost 1800 years, still, 
as a nation, they obstinately persist in rejecting Christ and his 
gospel. And thus for nearly 1800 years, God, both by temporal 
and spiritual judgments, has been visiting upon this people the 
exceeding wickedness of their fathers, in rejecting and crucifying the 
Lord of glory. 

But how can God’s dealings with mankind, in such instances, be 
reconciled with the principles of justice ? 

In answering this question, it may be necessary to observe, that 
mankind are allsinners. Asthe apostle declares, “‘ all have sinned ; 
there is none righteous, no, not one; and the whole world has 
become guilty before God.” And since all are sinners, they justly 
deserve the curse or penalty of the divine law, which implies all the 
evils and calamities of the present life, as well as everlasting destruc- 
tion in the future world. Consequently God may, in strict justice, 
bring upon any of mankind whatever temporal evils he sees fit, and 
may take away their lives at such a time, and in such a manner, as 
he judges most wise. And if he brings these evils upon them 
without any reference to the conduct or iniquity of their parents, he 
does them no wrong. Of course, there can be no injustice in bring- 
ing such calamities upon any in consequence of the wickedness of 
their parents. 

Tor instance, the children of Korah, Dathan, Abiram, and the 
children which God destroyed in Sodom, were all sinners. They 
were also creatures, whose lives were in the hand of God, to be 
disposed of as he saw best. He, therefore, had a perfect right to 
take their lives, when, and how he pleased. He would have had a 
just right to cause the earth to open her mouth and swallow them 
up, or to destroy them by a storm of fire and brimstone, although 
their fathers had been the best of men. He had the same right to 
take their lives in these ways, as by sickness—by the burning of 
houses—falling of trees, or any other calamity. Consequently God 

did them no injustice in thus destroying them on acccount of the 
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wickedness of their parents, and asa token of the divine displeasure 
against this. 

And this is always the case when children suffer evils in conse- 
quence of the wickedness of their-parents. They themselves are 
sinners, and so justly deserve these, and far more than all these 
temporal sufferings, at the hand of God. They therefore suffer no 
injustice, when such calamities are brought upon them on account 
of the sinful misconduct of their parents. 

These considerations render it manifest, that it is perfectly con- 
sistent with the strictest rules of justice, for God, in this sense, to 
visit the iniquities of the fathers upon the children. 

Nor is it at all less inconsistent with the principles of justice that 
God, in consequence of the sinfulness of parents, should suffer their 
posterity to fall into such courses of wickedness, as will ruin them 
for time and eternity. God is under no obligation, in justice, to 
any of mankind, to restrain their sinful inclinations, but may leave 
them to their own heart’s lusts, whenever he sees it wisest and best. 
For instance, God might justly have suffered Absalom to run into 
his wickedness and rebellion, had David never been guilty of adultery 
and murder—consequently he had a perfect right, if he pleased, to 
leave him to fall into these, in consequence of David’s heinous sin 
in the matter of Uriah; and as a punishment to him for his wicked- 
ness. For Absalom’s rising in rebellion against his father, and 
in this way bringing himself to such a wretched and untimely end, 
was a very grievous affliction and punishment to David. And as God 
might, in justice, suffer Absalom to run into sin and ruin, on account 
of the wickedness of his father, so he may justly deal with others 
when he sees best, and thus visit upon them the iniquity of their 
fathers. 

And equally consistent with impartial justice is God’s treatment 
of the Jewish nation, in visiting upon them the iniquity of their 
fathers, both by temoral and spiritual judgments. As they are sin- 
ners in common with the human race, they justly deserve far more 
than they, or any others ever suffer in this life. And God might, 
in justice, have inflicted all the temporal evils upon them which they 
have ever suffered, without any reference to any thing done by 
their ancestors. Certainly then he does them no injustice, in bring- 
ing these upon them, on account of the great wickedness of their 
forefathers: For, if God punishes them no more than they deserve, 
they cannot justly complain that he treats them with injustice, let 
what will be the immediate occasion of his inflicting it upon them. 
Neither is there any thing unjust in visiting them with spiritual 
judgments in consequence of the impiety and wickedness of their 
ancestors. None will ever cordially go to Christ, and receive him 
as their Savior, unless influenced by the Spirit of God. Christ him- 
self expressly teaches, that no man will go to him, unless drawn by 
the father. 

All, therefore, who are left to their own uatural disposition, will 
ever continue in impenitency and unbelief. But God is under no 
obligation, in justice, to renew the heart of a a a individual of 
the human race, {and bring them to repentance, but might justly 
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suffer them to go on in sin if he saw fit: Of course, he might, with 
perfect justice, have lefi the Jewish nation to undelief—to hardness 
of heart, and blindness of mind—had their ancestors never rejected 
and crucified the Lord of glory. If so, then certainly God is not 
unjust in giving them up to these, in consequence of the peculiar 
wickedness of their fathers, and as a token of divine displeasure 
against this. It is manifest, therefore, from these considerations, 
that God’s visiting the iniquities of the fathers upon the children, 
both by temporal and spiritual judgments, is perfectly consistent 
with the dictates of impartial justice. It wou!d seem, that no candid, 
intelligent mind could deny it. And not only has God done this in 
former ages, and in the instances which have been pointed out, but, 
he is continually doing ii at present : for, it is a part of his character, 
as revealed by himself, to visit the iniquities of the fathers upon the 
children ; and that he now does it, is evident from many facts which 
are daily taking place. Are not children now often, in the provi- 
dence of God, suffering peculiar evils and calamities in consequence 
of the vices and wickedness of their parents? How many evils and 
troubles of this kind are brought upon the chiidren of drunkards, 
thieves, and other vicious characters? And how many children of 
such appear to be given up, to follow the vices of their parents, to 
their utter ruin, both in the present and future world? And when 
God now visits particular places with earthquakes, pestilences, &c. 
the children which suffer by them, are as really visited for the wick- ~ 
edness of their fathers, as were the children destroyed by the deluge, 
or in the overthrow of Sodom. In these, and many other ways, is 
God now visiting the miquities of the fathers upon the children. 
And his dealings with markind in thisrespect, are not only perfectly 
just, but are calculated to answer important and valuable ends. It 
strikingly manifests his displeasure against impiety and wickedness, 
as in the instance of Achan, and of Korah, and his company. All 
that pertained to them were destroyed, as a token of the divine dis- 
pleasure against their wickedness. God’s visiting the iniquities of 
the fathers upon the children, also affords strong motives to dissuade 
parents from vice and wickedness, lest it would be the means of 
ruining their beloved children; and who, that has the feelings of a 
parent, can think of going on in sinful, vicious courses, when it not 
only exposes himself, but his dear children to ruin, and tends to 
draw down upon them the judgments of heaven? This considera- 
tion must have great weight with all parents who have any affection 
for the offspring of their own bodies, and are not callous to all parent- 
al feelings. H. 





Humste Hearer.—‘ A torch may be lighted by a candle, and 
a knife be sharpened by an unpolished stone :””? so Mr. Hildersham 
used to say, “that he never heard any faithful minister in his life 
that was so mean, but he could discover some gift in him that was 
wanting in himself, and could receive some profit by him.” 
Buck’s Anecdotes. 
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For the New-England Telegraph. 
StTrIcTURES ON A SERMON. 


Mr. Epitor,—I wish to make a few inquiries and remarks 
respecting the sermon, published in the Telegraph from Rom. 6: 
16, 17. The author in his 4th inference says, “‘ If we should thank 
God that we were the servants of sin, then we may justly conclude 
that God will not accept of the thank offerings, prayers, praises, 
and religious services of those who refuse to thank him in the sense 
of the text, that they have been the servants of sin.” 

“ The text is of the nature of a positive divine precept. Have 
we performed the duty required in the text? If not, have we not 
reason to believe that such passages as these apply to us? He that 
turneth away his ear from hearing the law, even his prayer shall 
be abomination. To what purpose is the multitude of your sacrifi- 
ces unto me? saith the Lord: I am full of the burnt offerings of 
rams, and the fat of fed beasts; and I delight not in the blood of 
bullocks, or of lambs, or of he goats. Bring no more vain oblations : 
incense is an abomination unto me; the new moons and sabbaths, 
the calling of assemblies, I cannot away with:-it is iniquity, even 
the solemn meeting. Your new moons and your appointed feasts 
my soul hateth ; they are a trouble unto me; I am weary to bear 
them. And when ye spread forth your hands I will hide mine eyes 
from you; yea, when ye make many prayers [ will not hear.” 

As these passages refer to the wicked, and as he says, “ We may 
justly conclude that God will not accept of the thank offerings, 
prayers, praises, and religious services of those who refuse to thank 
him in the sense of the text, that they have been the servants of 
sin,” it would seem that he supposed they must be impenitent 
sinners. But did he mean to convey such an idea? I can hardly 
believe that he designed to suggest such a thought, or to condemn 
so many, and such men, as would fall under the condemnation. 

None can give the thanks which he supposes is required, who do 
not understand the text in the same sense. And I know of no 
expositors who thus understand it. Poole, Henry, Doddridge, 
Gill, Scott and Stuart understand it differently. And would he 
suppose they were not good men? Professor Stuart says, on the 
words of the apostle verse 17, ‘‘ To say that he thanks God with 
special reference to the fact that they were sinners, and because 
they were so, would be saying what contradicts not only the whole 
strain of Paul’s epistles, but all the Bible.” 

Undoubtedly many, who firmly believe that God, for wise and 
holy purposes, decreed the existence of sin, and will cause “ the 
wrath of man to praise him,” feel that they are voluntary and 
inconceivably criminal for every sin which they commit, and 
therefore cannot see how they can be thankful for doing that 
“ abominable thing which God hates.” They may not perceive how 
they can mourn for sin, and loathe themselves because they have 
sinned against a holy and infinitely glorious God, and yet thank 
him that they have been the servants of sin. And will the author 
of the sermon “conclude that God will not accept” of the prayers 
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and religious services of such? I presume not. And I am persuaded 
that, on more mature reflection he would not have uttered a censure 
which falls so heavily upon multitudes of the humble and devoted 
friends of Christ. 

I wish to see the friends of truth firm and decided. But at this 
day, when Arminianism in various forms, Popery, Universalism, 
Deism, Atheism, and an Antichristian Catholicism so greatly 
pervail, it is peculiarly desirable and important, that the real friends 
of the great, fundamental, and humbling doctrines of the gospel 
should combine their efforts in stemming the floods of error which, 
like a mighty torrent, are sweeping over our land. All harsh and 
uncharitable censures, and warm disputes about minor points, and 
every thing which would tend to weaken their hands, and paralyze 
their efforts in the great cause of evangelical truth, should therefore 
be carefully avoided. Beza. 





For the New-England Telegraph. 
New Measvres. 


Mr. Eprror,—I have lately attended upon some of the exercises 
of a protracted meeting, which was under the direction and labors 
of the Rev. Mr. Burchard, who came from the state of New-York 
Jast fall, and who has since been laboring in the east part of Ver- 
mont, and some in New-Hampshire. Thinking that you, and 
perhaps some of your readers, might like to have some information 
respecting this evangelist, as he often calls himself, I take my pen 
to give you a sketch, chiefly in extracts from notes which I took 
when hearing him. I had been credibly told just before, that he 
was certainly orthodox, and, though I had previously supposed 
otherwise, this information prepared me to hear him candidly, as 
well as critically. What his orthodoxy is, you will be ableto judge 
by the following quotations. ‘The manner of instructing the 
anxious was very different twenty years ago, from what it is now, 
and has been for five or six years past. ‘They are not treated now 
so as to make them feel worse, nor told to wait the Lord’s time ; 
but, as they have a principle in their hearts, by which they can 
give them to God, so they are taught to do it now.—You are told 
that you must be converted by physical omnipotence. Whotold you 
that? Why, the devil. It has driven multitudes down to hell.” In his 
farewell address to the converts he said, “ Read a religious news- 
paper,—one written in the spirit of the age. This Society ought to 
take fifty like the N. Y. Evangelist. I give you my adviceto unite 
and take it, where you cannot take it separately. It is the ‘best 
paper in the United States, five to one.—I urge you to not fail of 
joining the church. If you do not like this one, join the Baptists ; 
if you do not like the Baptists, join the Methodists ; and if you do 
not like the Methodists, join the Episcopalians. Those are all 
orthodox. But the Universalists, Unitarians, and Chrystians,’’—as 
he spelled the word before the assembly,—‘ are not orthodox.” 
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The anxious were told by him, that they must submit unreservedly 
to God, or he would not convert them; and by a clergyman assist- 
ing him, that if they would rise up, in token of their giving their 
hearts to God, “we will kneel down and pray for you, that you may 
be converted.”—Complaining of want of success, at that time, he 
said he never saw more of the power of God in a meeting than 
was there; but the people would not receive it, or submit to it. 
And though he often said that conversion or regeneration was 
effected by the Spirit of God, yet he dropped nothing which showed 
him to differ on this point, from what is called the new divinity. 
He threatened to leave that so indifferent people, and to go among 
others who wanted him, where he said he could probably have 
twenty converts a day. But these statements may suffice to show 
of what kind his orthodoxy is. 

I shall now bring to view something of his new measures. He 
preaches, on week days, only in the afternoon and evening; but the 
forenoon is spent by the people in prayer-meetings of different 
descriptions. When the prayer before sermon is about to be offered, 
(which he rarely offers himself,) the people are called upon from 
the pulpit to bring in their requests. Then they, one after another, 
and sometimes two or three together, rise and present their requests 
of something to be prayed for. After the first time, each, whether 
male or female, old or young, who either considers himself a 
Christian, or desires to be one, rises and says, “ I renew my request,” 
(which was his own conversion, perseverance, quickening or the 
like,) and adds a desire to have some other person, or persons 
either in the assembly or elsewhere, whom he names, prayed for. 
The two ministers lean over the pulpit to see who rises, to name 
them and repeat their requests aloud to the assembly, and to urge 
others to bring in their requests. This occasions a pretty noisy 
and confused scene for several minutes, immediately previous to the 
prayer, which does not take very particular notice of their hundred 
or two requests, some of which branch into several petitions. Mr. 
Burchard reads no psalm, but calls on the choir to sing, sometimes 
repeating a first line of a familiar psalm or hymn. Then he preaches 
or talks, from a text commonly, but not always ; and, the moment his 
sermon is done, he calls the people to the anxious seats, which stand 
designated throughout the meeting. He then descends, calling to 
the anxious, and goes about the meeting-house to persuade individ- 
uals to go to the seats, sometimes calling on them aloud, and at 
others talking so low in some pew, that you hear nothing of him. 
This irregular calling out, together with the motions of the people 
from their own to the anxious seats, as he called them, makes the 
house of God appear for a while something like an auction room, 
or the parading of a company or two of raw soldiers. All, who 
will, being in the prescribed seats, he talks to them individually, 
and so loud as to be heard through the meeting-house usually, in the 
following or similar language, as this was taken down at the time; 
and with a commanding and severe tone of voice, which is well 
calculated to agitate and disconcert any modest youths, and many 
adults and affect their answers; ‘ Do you consent to let God take 
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your soul and rule over it as he pleases? Will you consent to this? 
Say,—say,—say. Will you consent to take God the Father, Son, 
and Holy Ghost for your God. Say yes, or no; and not answer 
evasively. If you do not, you will be a rebel, and go to hell. Will 
you go to heaven with me? Say yes or no. Will you consent to 
give. your heart to Ged in the dark,—not knowing what he will do 
with you. If you will, I will pray for you. Will you consent to let 
God take your soul and put in it heaven or hel! as he pleases? If 
you do not, he will put you in hell.’? To a woman, whose answer 
to Lim he considered as looking towards the restoration doctrine, 
he cried out: ‘Then you are going to heaven by the way of hell, 
to pay the toll! How long do you expect to be in hell? Fifty 
years? Say. Do you expect to lie in hell fifty years?’ And after 
finishing these inquiries, a short specimen only of which has been 
here given, he kneels down in the aisle and prays, first very low, then 
gradually raising his voice to its utmost extent, till he concludes 
suddenly with an amen. These exercises took place after each 
sermon. 

Those who were called out to be prayed for, rather than talked with, 
were asked to rise, as a token that they either had, or now did 
give their hearts to Christ; and as many as arose were rejoiced in 
as Christians, though inconsistently with some things said to them ; 
while such cs did not rise were afterwards taken to the anxious seats, 
and urged to make a decision.—On three or four of the last days of 
this fourteen days meeting, Mr. B. had an exercise, after the sermons, 
of examining persons for admission to the church, into which they 
were to be received on the following Sabbath. This examination 
was conducted by filling a slip with candidates, putting questions to 
them, and making them all give their consent, by bowing their 
heads together in answer to each question and then filling the slip 
again. I heard some questions put to an individual, and they were 
such as admitted of a categerical answer, yes or no. In converts so 
made and so.examined,I had noconfidence. I thought there might 
be some real Christians among them, but there might not be a single 
one among the whole; and they were thought to be in number from 
seventy five toa hundred. Though Mr. B. said many apt things, 
there was no solemnity in his manner, and none appeared in the 
looks of the assembly. I supposed it was to apologize for this 
appearance that he said in a sermon, ‘‘ Some people make a God of 
solemnity. If you ask them, What kind of a meeting had you? 
They answer, A good one; it was very solemn.—Was any body 
converted? No. It is solemn to give the heart to God ; but I do 
not like long faces, nor yet lightness.” 

There is a third thing, which is said to accompany the new 
divinity and new measures at the westward, and it is as alarming 
perhaps as either of them, as respects the interests of the church. 
This is a spirit of censoriousness. Mr. B. appeared not so bitter 
as some are represented to be, but he was severe enough on all, 
who did not approve of him and his measures, as will appear from 
the following expressions. Comparing the opposers of the new 
scheme to those who opposed Nehemiah’s building the walls of 
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Jerusalem, he said, ‘‘ Nehemiah took courage, and by the union of 
the people, (not the priests observe,) rebuilt the walls in fifty two 
days.—T hey tell us to change our measures, when their measures 
have been long tried in vain.—But can’t I be a good Christian at 
home says one? No; that is the old way. It is the greatest curse 
that ever was.” And he almost ridiculed those prayer-meetings, 
in which the deacon and others excuse themselves from leading 
in the devotions, because it isnot their turn, or their minds are in a 
dull state. A sober reproof might have been proper perhaps, but 
taking off religious meetings in the pulpit seemed not very charitable, 
nor serious. “It is the duty of the church, he said in a sermon, to 
receive children into it. There will be an alteration respecting this 
thing in three years. It will be rapid, by public opinion, as the 
temperance reform. The conversion of children will usher in the 
millennium. The old, dull, sleepy way, in which professors do not 
know whether they love Christ or not, or whether God is their 
father or the devil, will not do it—We learn why the devil rings 
the changes of ‘ prudence, prudence, prudence,’ to keep persons or 
children back, till they see how they will walk. The prudent, 
fault-finding do nothing.” But enough has been exhibited on this 
point. Though he cries up those ministers, who receive and employ 
him ; he directly or indirectly censures all, who oppose him, or 
stand as neuters. 

I conclude by obgerviug, that I have aimed chiefly to give facts, 
and leave readers to make their own reflections. As the friends of 
this new system expect it to soon spread over the length and breadth 
of the country, it seems proper that thinking people should have 
some opportunity to know and examine its principles, before it 
arrives at their doors. 

Mrs. Burchard travels with her husband, and holds a separate 
meeting, part of each day, for children under fourteen years of age, 
and manages them, as far as I was informed, in the same way he 
does adults. His pecuniary compensation is according to the liber- 
ality excited by the effects of his labors in any place, which is said 
to be sometimes pretty generous. Cuericus. 





Tue late Rev. Mr. Pearce, of Birmingham, was a man of an 
excellent spirit. It was a rule with him to discourage all evil speak- 
ing; nor would he approve of just censure, unless some good and 
necessary end were to be answered by it. Two of his distant friends 
being at his house together, one of them, during the absence of the 
other, suggested something to his disadvantage. He put a stop to 
the conversation by answering, “ He is here: take him aside, and 


tell him of it by himself: you may do him good.” —Buck’s Anec. 


As the eye which has gazed at the sun, cannot immediately 
discern any other object ; as the man who has been accustomed to 
behold the ocean, turns with contempt from a stagnant pool, so the 
mind which has contemplated eternity, overlooks and despises the 
things of time.—Payson. 
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POETRY. 
For the New-England Telegraph. 


Divine He xp. 


“ Twill help thee, saith the Lord, and thy Redeemer, the Holy One of Israel.” 
IsaitaHn, 41; 14 
‘“‘T will help thee,’’~—promise kind, 
Made by one who reigns above ; 
Soothing to the troubl’d mind, 
Fraught with tenderness and love. 


“«T will help thee,”’ when the storm 
Gathers dark on every side ; 
Safely from impending harm, 
In my shelt’ring bosom hide. 


‘*T will help thee,” ’gainst the power, 
That would lure thy feet astray ; 

Keep thee in temptation’s hour, 
Guide thee in my perfect way. 


‘“*T will help thee” when thy foes 
All thy dearest rights assail ; 
Though they may a while oppose, 

Truth shall triumph and prevail. 


Fearlessly defend my cause— 
Firm and faithfal to thy trust : 
Vindicate my holy laws, 
Till thou sleepest in the dust: 


I am with thee, weary saint, 
Cast thy burdens all on me ; 

O how canst thou tire or faint, 
While my arm encircles thee. 


I have notic’d every tear, 
Heard and pity’d every sigh, 
Ever bow’d a gracious ear, 
To thy suplicating cry. 
With a kind and skillfull hand 
I will lead thee gently on, 
Till within the promis’d land, 
Thou shalt find a peaceful home. 


In my father’s kingdom there 
Many mansions are prepared ; 
Those who sow’d in sadness here, 

There shall reap a rich reward. 


4 
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With the Seers and saints of old, 

Martyr’d for their love to me, 
Thou shalt sweet communion hold, 
Endless as Eternity. 


David's harp, that charms thee so, 
Heard from Bethlem’s distant plain, 

Through the bowers of Eden now 

Breathes a more delightful strain. 


There with him behold my face, 
Clad in robes of righteousness ; 

Sing the song of sovreign grace, 

Perfect made in holiness. 


ALLeDA. 
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Tue Divine Conpvuct, in THE REPROBATION OF 
INCORRIGIBLE SINNERS, BOTH ILLUSTRATED AND 
JUSTIFIED. 
A Sermoy.—Vol. I. Page 299. 
By Natuanart Emmons, D. D. Franklin, Mass. 


Tue Sovereignty of God is founded in his absolute supremacy. As God 
is the only supreme, self-existent and independent. Being in the universe ; 
he is not only of right, but of necessity the supreme and eternal Sovereign. 
We cannot conceive it possible in the nature of things for God to divest 
himself of his sovereignty. If he exists of the necessity of his natare, he 
must necessarily exist as as a Sovereign ; and he can no more annihilate his 
own sovereignty, than he can annihilate any of his attributes, or blot himself 
out of existence. It affords the highest possible source of consolotion, 
however, that the sovereignty, like the power of God, is always exercised in 
infinite wisdom and infinite goodness. All his natural attributes are under 
the constant influence of his infinitely benevolent heart ; and to gratify the 
benevolence of his heart he has formed his designs from everlasting, and is 
constantly ‘ working all things after the conncil of his own will.’ Whatever 
tends to display the sovereignty of God, therefore, must be of vast interest 
and importance to moral beings in general, and to mankind in particular. 
There is nothing in view of which either angels or men have been so deeply 
affected, as a display of divine sovereignty, in the works of creation, provi- 
dence and. redemption. Hence it is, that those essential truths of God’s word, 
the illustration of which necessarily places his sovereignty directly before the 
minds of men, always tend to penetrate and stir up the deepest feelings of 
the human heart, and constrain every one to whom they are presented, to 
take a stand either for or against the divine government. 
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There is no method by which any preacher can so deeply and permanently 
affect the minds of a congregation, as by a clear exhibition of those truths 
which represent all the designs and works of God as flowing from his holy, 
adorable and absolute sovereignty. It is unquestionably on this account, 
that the sermon before me has stirred up a greater intensity of feeling, than 
perhaps any other single discourse which has ever been preached or pub- 
lished since the one by our Savior in the synagogue of Nazareth. But, 
however variously the minds of hearers and readers have been affected by 
this discourse ; it is admirably adapted to answer the design of the preacher, 
and to establish great and important doctrines upon the firm foundation of 
incontrovertible facts. This object is accomplished, by selecting the indi- 
vidual case of Pharaoh, clearly describing God’s treatment of him, and then 
proving that the divine conduct, in the reprobation of Phoraoh is perfectly 
justifiable. 

The Text, upon which the discourse is founded, is this:—Exonvus IX. 16. 
In very deed for this cause have I raised thee up. The preacher proposes to 
show,—‘“I. That God did destroy Pharaoh. II. That he raised him up to fit 
him for destruction.—III. That he is to be justified in this instance of his 
conduct.” 

After proving that God did destroy Pharoah, the next object of the discourse 
is, to show, ‘‘ That God raised up Pharaoh to fit him for destruction.” This 
position is proved by what God predicted concerning Pharaoh; from what he 
said to Moses concerning him; from what he told Pharaoh to his face respect- 
ing his own designs ; as well as from the following distinct arguments;—“ 1. 
He [God] raised him up out of nothing into being.—2. God raised him up to 
the throne of Egypt.—3. God not only raised Pharaoh to the pinacle of 
human glory, but also removed from him outward restraints.—4. God endured 
this vessel of wrath, with much long suffering and forbearance,” But what 
is said under these several heads, was not sufficient to the fullness and 
complete force ef the argument. Accordingly the preacher adds: 


“‘ But how came Pharaoh to wax worse and worse under both the smiles 
and frowns of heaven? Mercies and afflictions have a moral tendency to 
soften and meliorate the hearts of good men. Saints have often derived 
great benefit from the manuring and cultivations of divine providence. And 
even obdurate sinners, such as Manasseh, have been brought to humility and 
repentance, under divine corrections. How, then, did it come to pass, that 
Pharaoh grew more and more stupid and incorrigible, under all the frowns 
as well as fatience and long-suffering of God? This pertinent question leads 
to another important observation, 

‘*5. That God hardened his heart. We read, ‘ The preparations of the 
heart in man, and the answer of the tongue, is from the Lord.’ And we read 
again, ‘ The king’s heart is in the hands of the Lord, as the rivers of water ; 
he turneth it whithersoever he will.’ Pharaoh, asaman and as a king, 
was just as much dependent on God, as other men and other kings. His 
heart, therefore, was in the hand of the Lord, who had a right as well as 
power, to turn it whithersoever he pleased. And he was pleased to turn it 
against all good. God told Moses before he sent him to Pharaoh that he 
would harden his heart; and he repeatedly told Moses after he had sent him 
to Pharaoh, that he had hardened his heart. God intended to hinder Pharoah 
from granting the request of the children of Israel, until he had prepared 
him for his final overthrow. And he fore-saw, that nothing short of harden- 
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ing his heart would fit him for that finalevent. For, the powers and faculties, 
which he had given him; the exalted dignity which he had conferred upon him ; 
and all the peculiar circumstances under which he had placed him ; would 
have mutually conspired to fit him for heaven, if his heart had been tender 
and benevolent, It is often thought and said, that nothing more was neces- 
sary on God's part, in order to fit Pharaoh for destruction, than barely to 
leave him to himself. But God knew, that no external means and motives 
would be sufficient of themselves, to form his moral character. He deter- 
mined, therefore to operate on his heart itself, and cause him to put forth 
certain evil exercises in the view of certain external motives. When Moses 
called upon him to let the people go, God stood by him and moved him to 
refuse. When Moses interceded for him and procured him respite; God 
stood by him, and moved him to exult in his obstinacy. When the people 
departed from his kingdom ; God stood by him, and moved him to pursue 
after them, with increased malice and avenge. And what God did on such 
particular occasions, he did at all times. He continually hardened his heart, 
and governed all the exercises of his mind, from the day of his birth to the 
day of his death. This was absolutely necessary, to prepare him for his 
final state. All other methods, without this, would have failed of fitting him 
for destruction.” 


Now, I have never known any one, who pretended to refute the foregoing 
facts or arguments; but very many have found much fault with the phraseol- 
ozy that God “ stood by Pharaoh, and moved him” to do this or that. But 
should any find fault with such phraseology, unlessthey are afraid of bringing 
God too near his creatures? There can be no more objection to the phrase- 
ology, “‘ God stood by him, and moved him,” than there could have been to 
the phraseology, ‘‘ God stood by him, and looked directly into his heart; or 
God stood by him, and marked all his conduct.” If the preacher had been 
speaking of Moses, and said, ‘‘ God stood by him, and moved him to do good ;”’ 
no one would have complained that the mode of expression was objectionable. 
But, why cannot God come as near to a wicked man, as he can to a good 
man; and if he can stand by, and move a good man to do good, why can he 
not stand by and move a wicked man to do evil? The phraseology of the 
sermon is doubtless perfectly consistent’; and it brings God no nearer to 
wicked men, that he actually is, at all times and under all circumstances. 
For, thongh “ they would fain flee out of his hand ;” still God is “ not far 
from every one of them.” 

Having established the second position of his sermon, the Doctor proceeds, 
in the third place, to make it appear, “that God is to be justified in his 
treatment of Pharaoh.”” This he does most satisfactorily by showing, ‘that 
better Judges than we can pretend to be, have approved of God’s treatment 
of Pharaoh ;”’ that even Pharaoh himself justified God, and condemned his 
own conduct; that the conduct of God has been approved by holy men, as 
as well as by the saints and angels in heaven; and that “ the sovereignty 
and justice of God allowed him to treat Pharaoh in the manner describcd”’ 
in the discourse. 

Having clearly and incontrovertibly established the several positions laid 
down in the premises; the author of the sermom before me, evidently laid 
a broad and solid foundation for a number of very weighty and important 
inferences, the first two of which I cannot forbear to cite at length. 

“J, It appears from the divine conduct towards Pharaoh, that the doctrine 
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of reprobation is true in fact. Pharaoh wasa reprobate. God determined 
from eternity to make him finally miserable. This determination he event- 
ually carried into effect. He brought him into being; formed hima rational 
and accountable creature ; tried him with mercies andjudgments; hardened 
his heart under both; caused him to fill up the measure of his iniquity ; and 
finally cut him off by an act of his justice. This is all that has ever been 
understood by reprobation, as the counterpart of the doctrine of election. 
And all this God did with respect to Pharaoh, who, therefore, has every mark 
of a reprobate. And if God did actually reprobate Pharaoh, we may justly 
conclude, that he reprobated all others, whom he did not choose to eternal 
life. This inference the Apostle Paul draws from tlte fate of Pharaoh, in the 
ninth of Romans. “ For the Scripture saith unto Pharaoh, Even for this 
same purpose have [ raised thee up, that I might show my power in thee, 
and that my name might be declared throughout all the earth. There- 
fore hath he mercy on whom he will have mercy, and whom he will he hard- 
eneth. Thou wilt say unto me, why doth he yet find fault? For who hath 
resisted his will? Nay but, O man, who art thou that repliest against God ? 
shall the thing formed say unto him that formed it, Why hast thou made me 
thus? Hath not the potter power over the clay of the same lump to make 
one vessel unto honor, and another unto dishonor? What, if God, willing 
to show his wrath, and to make his power known, endured with much long 
suffering the vessels of wrath fitted to destruction: And that he might 
make known the riches of his glory on the vessels of his mercy, which he 
hath afore prepared unto glory?” The case of Pharaoh is here introduced, 
to prove and illustrate the doctrine of reprobation, as the counterpart to the 
doctrine of election. Pharaoh’s fate proves, that God has in fact reprobated 
some of the human race. And God's conduct towards him illustrates his 
conduct towards all the vessels of wrath, who shall be fitted for destruction, 
in distinction from his conduct towards all the vessels of merey, who shall 
be fitted for salvation. The same Apostle teaches, in various other passages 
in his writings,that God has reprobated all, whom he has not elected. He 
says to the Thessalonians, “‘ God has not appointed us to wrath, but to obtain 
salvation by our Lord Jesus Christ... Here he supposes, that all, whom God 
has not appointed to salvation, he has appointed to wrath. Again he says to 
the Romans, “ Israel hath not obtained that which he seeketh for; but the 
election hath obtained, and the rest were blinded. According as it is written, 
God hath given them the spirit of slumber, eyes that they should not see, 
and ears that they should not hear, unto this day. And David saith, Let 
their table be made a snare, and a trap and a stumbling-block, and a recom- 
pense unto them. Let their eyes be darkened, that they may not see, and 
bow down their back alway.” His meaning is, let every thing serve to 
blind and harden reprobate sinners, and fit them for final destruction. The 
Apostle Peter, represents the doctrine of reprobation in direct contrast with 
the doctrine of election. He says to christians in general, “ Wherefore also 
it is contained in the Scripture, Behold, I lay in Zion a chief corner stone, 
elect, precious: and he that believeth on him shall not be confounded. 
Unto you therefore which believe he is precious: but unto them which be 
disobedient, the stone which the builders disallowed, the same is made the 
head of the corner, and a stone of stumbling, and a rock of offence, even to 
them that stumble at the word, being disobedient, whereunto also they were 
appointed.” Our Savior, likewise, in the course of his preaching, taught 
the doctrine of reprobatior in plain and pointed terms. He publicly called 
Judes brfore his death, “ the son of perdition.” He told some of his obstinate 
hearers, that he came into the world to save the elect, and to destroy the non- 
elect. ‘“ Jesus said for judgment I am come into the world : that they which 
see not might see, and that they which see might be made blind.” And it 
appears that his miracles and preaching had this effect upon those, who were 
given up to a reprobate spirit. “ But though he had done so many miracles 
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before them, yet they believed not on him; That the saying of Esaias the 
prophet might be fulfilled which he spake, Lord, who hath believed our 
report? and to whom hath the arm of the Lord been revealed? Therefore 
they could not believe, because Esaias said again, He hath blinded their eyes, 
and hardened their heart, that they should not see with their eyes, nor 
understand with their heart, and be converted, and I should heal them.” 
Scripture facts and declarations give us no more room to doubt, whether God 
has reprobated some, than whether he has elected others; nor whether he 
will eventually destroy all the reprobate, than whether he will eventually 
save all the elect. Though multitudes may dislike the doctrine of reproba- 
tion; yet none have a right to say, that this solemn and important doctrine 
is not plainly revealed in the Scriptures of truth. 

“2. This instance of Pharaoh removes all the objections which ever have 
been, or which ever can be made against the doctrine of reprobation. Many 
have exerted the whole force of their minds, to devise plausible objections 
against this unpalatable doctrine. But all that has been or can be said 
against it, stands refuted by the fate of Pharaoh: he was a reprobate. 

“It is said, ifGod has reprobated a certain number of mankind, then he can 
have no other end in bringing those persons into existence, than merely to 
destroy them; which is totally inconsistent with true benevolence 

** Though God always intended to destroy Pharaoh, yet he had a wise and 
benevolent design in giving him existence. He meant that he should act an 
important part on the stage of life, and be greatly instrumental in promoting 
the benevolent designs of providence. This God told him before he destroyed 
him. ‘For now will I stretch out my hand, that I may smite thee and thy 
people with pestilence ; and thou shalt be cut off from the earth. Andin very 
deed for this cause have I raised thee up, for to show in thee my power; and 
that my name may be declared throughout all the earth.” God made Pha- 
raoh for himself, as well as for the day of evil. And he would not have 
made him for the day of evil, had it not been necessary, in order to declare 
his own glory. God has the same end to answer, by bringing all the non- 
elect into existence. He intends they shall be the means of displaying his 
own glory, both in time and eternity. And what, if God, willing to show 
his wrath, and make his power known on the vessels of wrath, bring them 
into existence for this noble and important purpose, who may or ought to 
object? The glory of God is the highest and best end he could propose in 
the creation of the world, And if he originally intended, and will finally 
make the non-elect snbservient to this end, his benevolence will as clearly 
appear, in reprobating some to eternal perdition, as in electing others to 
eternal life. 

“It is said, the doctrine of reprobation is inconsistent with free agency, 
because it implies, that God has decreed all the actions of those, whom he 
has appointed to destruction; which lays them under a fatal necessity of 
of pursuing the path to ruin. 

** This objection is contrary to fact. Pharaoh was a reprobate. His actions 
were decreed and predicted. God foredetermined and foretold how he should 
act; and he did act according to the determinate counsel and foreknowledge 
of God. But it appears from the whole history of his life, that he acted as 
freely end voluntary as any other man in the world. Did he not act freely 
in commanding the midwives to destroy every male among the Hebrew 
children? Did he not act freely in refusing to obey the messages of heaven, 
by the mouth of Moses? Did he not act freely in appointing task-masters 
to increase the burdens and distresses of the children of Israel? Did he not 
act freely in confessing his faults to Moses, and in begging him to intercede 
for him at the throne of divine grace? Did he not act freely in forbidding 
Moses to see his face any more? Did he not act freely afterwards, in not 
only permitting, but urging the Israelites to leave his kingdom? And after 
they had left it, did he not act freely in pursuing them into the Red Sea, 
where he finished his course and met his fate? It is impossible ,to conceive, 
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that Pharaoh should have enjoyed more liberty or moral freedom, than he 
actually did enjoy, while performing those very actions, which were the 
appointed means of his destruction. He acted freely and voluntarily all his 
life, under a divine decree, and under a divine influence. Though God 
hardened his heart, yet he hardened his own heart, and freely walked “ in 
the way to hell, going down to the chambers of death.”” Here, then, it 
appears to be true in fact, that the doctrine of reprobation is perfectly con- 
sistent with free agency. The case of Pharaoh is exactly similar to the case 
of all other reprobates. And if the decree of reprobation did not destroy his 
moral freedom, it cannot destroy the moral freedom of any one of the non- 
elect. 

“It is said, the doctrine of reprobation is inconsistent with the use of 
means. If God has decreed that any should finally perish, it is vain and 
absurd to use any means in order to their salvation. 

** This objection is founded upon the preceding, and if there is no founda- 
tion for that, there is none for this. If the decree of reprobation does not 
destroy free agency, then it does not destroy the use of means. If reprobates 
remain free agents, then there is great propriety in treating them as such, 
and in exhibiting before them all the motives of the gospel, to lead them to 
repentance. But it is sufficient to say, that God used means with Pharaoh, 
to bring him to good, though he had determined to destroy him. He admon- 
ished him of his duty and of his danger; he visited him with mercies and 
judgments ; he employed Moses and Aaron, and even his own subjects, to 
persuade him to submission ; and he delayed to cut him off from the earth, 
until it clearly appeared, that all means and motives served to harden his 
heart and increase his obstinacy. This instance of the divine conduct 
towards a reprobate, demonstrates the propriety of using all the means of 
grace with reprobates. God addressed the understanding, the conscience, 
and the heart of Pharaoh, and used every method proper to be used, to bring 
any obstinate sinner to repentance. Reprobates are as capable of feeling the 
force of moral motives, as any other men in the world; and, therefore, it is 
as proper to use the means of grace with the non-elect, as with the elect. 
So God teaches, by his word and by his conduct. 

“It is said, the doctrine of reprobation carries the idea of partiality, which 
is a reproach to the divine character. 

‘This objection is contrary to plain fact. God did reprobate Pharaoh ; 
and in doing it, he displayed his sovereignty, not his partiality. God has a 
right to treat his creatures differently, when he sees it will answer a wise 
and benevolent purpose. And he told Pharaoh, that he had sach a good 
design in decreeing his destruction. ‘ And in very deed for this cause have 
I raised thee up, for to show in thee my power ; and that my mame may be 
declared throughout all the earth.’ But if God had a wise and benevolent 
purpose in reprobating Pharaoh; then he must have had the same noble and 
important end in reprobating all the non-elect. And this excludes every 
idea of partiality from the doctrine of reprobation. For partiality consists, 
not merely in treating one person differently from ancther; but in treating 
one person differently from another, without any reason. 

“‘T might go on stating and answering objections against the doctrine of 
reprobation, but I forbear. The single instance of Pharaoh will apply to, 
and completely answer, every objection, which can be made against God’s 
choosing some to eternal life, and reprobating others,to everlasting perdition. 
Pharach himself once and again justified God and condemned himself. And 
all reprobates will sooner or later be obliged to adopt his sentiments and 
speak his language. A strong and irresistible conviction of their own guilt, 
and of the divine rectitude in foreordaining their existence, their character, 
and their condition, will give a peculiar emphasis to that last sentence, 
which will fix them in everlasting darkness and despair.” 


The heads of the inferences which follow the foregoing, and close the 
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discourse, are these :—‘‘ g. It argues much more modesty to maintain the 
doctrine of reprobetion, than to deny it.”—‘ 4. It is altogether proper and 
necessary to preach the doctrine of reprobation.”—“5. It is absolutely 
necessary to approve of the doctrine of reprobation in order to be saved.” 
These inferences are severally filled out in a very simple, though forcible 
and pungent style, and are such as are adapted not only to carry conviction to 
the understanding, but deeply to affect the heart of every reader. Did my 
limits admit, I would gladly copy them entire. 

I have been the more desirous to place the out-lines of this Sermon before 
the readers of the Telegraph, because the volume from which it is selected 
is out of print; but two small editions of it having ever been published ; 
and I am also persuaded that it is, on the whole, one of the most weighty, 
important, pungent and profitable discourses, which Dr. Emmons has ever 
yet given to the public. Let those who have the volume in possession, turn 
to it, and read it thoroughly. 





Anti-Stanperine Society.—An association by this name has lately been 
formed in Waterville, Maine. Some people are alinost nauseated when they 
hear the name of a new association pronounced, whether there is an anti 
connected with it or not. For our own part we rejoice to hear of new associ- 
ations, intended to put down specific evils; for if judicously conducted we 
believe they may and inevitably will accomplish much good, by enlightening 
and arousing public sentiment. We should have no strong objction to Anti- 
Tobacco, Anti-Opium, and Anti-Dosing-of-various-kinds Societies. 

Moral Reformer. 


Asti-Gamstine Socrety.—Dr. Caldwell, a professor in Transylvania 
University, Kentucky, has recently been elected President of an association 
of the officers and students of the university, whose object is to suppress 
gambling—a vice which is there very prevalent. ‘The members pledge them- 
selves to abstain from every species of betting, and all kinds of games of 
chance for money or property, and in every proper and honorable way to 
discourage and suppress the vice of gambling. Those who violate the pledge 
are to be expelled. The constitution has received the signatures of 120 
persons.—Ib. 


QuackEery.—The London papers say that £10,000 have been paid to Mr. 
Long, a quack, for his pretended secret art of curing consumption. Would 
that quackery were confined to England; but alas! we are little less gullible. 
Our newspapers teem with wonderful cures, wrought by wonderful specifics ; 
and with pompous accounts of the virtues of the agents employed. We shall 
give this subject a more thorough consideration, hereafter. For the present,we 
will only say that one of the surest roads to wealth is through the stomach of the 
invalid, and that ‘a pill, under an imposing title, works more to the advan- 
tage of the inventor, than did the machinery of Arkwright or Fulton.’—Jb. 


Srreet-Smoxive.—There has long been a by-law in Nantucket, to prevent 
smoking tobacco and cigars in the streets ; but it has notalways been carried 
into effect. On the 12th of December last, at a town meeting, the selectmen 
were directed. by a vote of the town, to carry the law into effect. The fine 
is $2 for each offense, besides the costs of prosecution. It would be well if 
the public sentiment demanded such a law everywhere else, as well as in 
Nantucket.—J0. 


* The second consisting of only three hundred copies. 





